originated in the conference "Graeco-Aegyptiaca/Aegypto-Graeca" (University of Reading, 2007) , whose title recalls one of the earliest studies on cross-cultural influences in the Near Eastern-Mediterranean world (M. C. Astour, Hellenosemitica. An Ethnic and Cultural Study in West Semitic Impact on Mycenaean Greece, Leiden 1967) . The chronological focus is mainly on the Hellenistic and Roman period, with occasional extensions in the Archaic period and into Late Antiquity. Although it has been maintained in the past that in Ptolemaic and Roman Egypt conquerors and native population lived in two separate cultural realms, the more Egyptologists and Hellenists collaborate with each other the more we are becoming aware that in fact "encounters with other cultural traditions were a central part of the lived experience" (1). At a literary level, osmosis between cultures was assured by the existence of Egyptian bilingual individuals (part of the priestly class learned the language of conquerors for political reasons) and by a growing number of not just bilingual but ethnically mixed Greek-Egyptian families, whose representatives included high-ranking officials in the administration and in the military (e. g. Apollonios/Pashai: W. Clarysse, Het Griekse Millennium. 500 v. C. tot 500 n. C. . If more people than previously thought were able to understand both languages, if not three (with Latin added in 1 st century CE), it is also evident that not many were able to read and write them equally well, and that the main agents of translation and adaptation from Egyptian into Greek were members of the cultivated priestly class, like Manetho.
The book is articulated into 14 chapters. The contents of the volume address a wide range of different literary and para-literary genres in both cultures. Von Lieven and Lazaridis offer two methodological papers supported by case studies. Prose genres like history, philosophy and wisdom literature are treated by Stephens, Dillery and Jasnow. Contributions on the novel (Rutherford, Vinson, partly Lazaridis) complement a longstanding process of comparison between prose narrative traditions (one of its last outcomes is T. Whitmarsh -S. Thomson [eds.] , The Romance between Greece and the East, Cambridge -New York 2013). Egyptian elements possibly lurking in Hellenistic court poetry have received growing attention especially since the publication of S. Stephens' works, but there is always space for more hypotheses and discoveries (Llewellyn-Jones -Winder), while more research is yet to be done on epigraphic poetry: Moyer and Tallet discuss hymnographic and devotional compositions in the light of what can be defined as "the materiality of texts" (title of a conference held at Durham University, 24 th -26 th September 2012), that is the architectural, artistic and natural environments in which the texts are set, and their particular layout on stone, which supplement the content of the inscribed poems with further emotional overtones and special religious, historical and cultural significance. The tight relationship between text and material other than papyrus is also at the core of Bohak's paper on magic spells engraved on gems or on other objects. Quack and Jasnow offer a glimpse of exceptional new publications, shedding new light on previously known fragmentary texts on papyrus: "The Book of the Temple", a priestly handbook first composed in classical Egyptian, then translated into Demotic and finally into Greek, and the "Book of Thoth".
Besides the linguistic difficulties, from this brilliant collection of studies further challenges emerge for joint research on Graeco-Roman and Egyptian civilizations, such as: 1) the fact that many of the hieroglyphic and Demotic papyri of the Hellenistic and Roman period, generally equally shunned by Egyptologists, keener on more ancient texts, and by Greek philologists/papyrologists, exclusively alert to the Greek material from that period, are still in need of a proper publication and analysis (Quack, 268; Jasnow, 347) ; 2) in the absence of indisputable evidence, the difficulty in evaluating the extent of the influence of a culture on another and the possibility that said influence happened through the mediation of a third language, e. g. Aramaic (Rutherford, 13, 88, (95) (96) (97) Lazaridis, 197) ; even when focusing on written texts, one must never forget the possibility of oral interactions between cultures, especially at an early stage, influencing genres such as epic poetry, wisdom and religious literature, narratives of various kinds (Rutherford, 7, 100); 3) the need to take into consideration the diachronic development of literary genres, ideas and imagery spanning many centuries, especially in Egyptian culture, which, in spite of the equally misguided beliefs of the ancient Greeks and of some modern scholars, was not static (2, 8) .
A brief summary of the papers will only give a hint to the rich contents of this volume. The opening chapter by Rutherford is an excellent introduction to the history of Greek-Egyptian interactions, presenting the main genres of Egyptian literature encountered by Greeks, and to the various ways in which Egyptian culture was translated and adapted into the Hellenic one (with occasional influence in the opposite direction: 7, 11). Egyptian narratives not only engaged with the Macedonian conquerors, but had done so previously with other foreign occupiers, the Persians (Rutherford, Ladynin). Assessing different scholarly trends, Rutherford exercises admirable caution and balance in the evaluation of the evidence, with reference, e. g., to hypothetical direct links between Demotic "romance" and Greek novel (9, 25; see Vinson), or to possible influences of Egyptian on Hellenistic poetry. With a careful investigation of the ancient sources, and avoiding some excesses "à la" Bernal, Stephens argues that the apparently bizarre claim by K. Marx that Plato's "Republic" would be "an Athenian idealization of the Egyptian caste system" was not so unusual, and can be compared to a similar belief expressed by Greek authors, such as the academic philosopher Crantor of Soli. Von Lieven explores the mechanisms of the interpretatio Graeca of the Egyptian deities, listing all the main characters of the Egyptian and Greek pantheons, and assessing the possible reasons for their identification (similarities in their mythical history or in their functions or attributes), or why in some cases such an interpretation does not apply. Rutherford discusses the texts preserving various episodes of the Inaros tale, referring, in a mythical way, to events set in the 7 th century: even though the narrative developed for centuries as an oral set of tales, the extant versions are from the Roman period, and, in the Aramaic translation, from the 5 th century BCE. Similarities between the "Iliad" (or, more loosely, the Trojan cycle, such as the encounter between Achilles and Penthesilea) and some elements of the Inaros narratives may just be the result of an independent Egyptian tradition, or of a "cross-fertilization" of Greek and Egyptian tales, but there are other hypotheses, more appealing to the author: the similarities could be explained either by the presence of a third source (e. g. Libyan or Assyrian), or by the influence of the Homeric poems, either in their oral or written form. Knowledge of the Homeric poems would have been brought to Egypt by Greek mercenaries in the 7 th and then in the 5 th century BCE, when the pharaoh Inaros was helped by the Athenians against the Persians: on this occasion the Greeks, who had already re-lived the Homeric conflict during the Persians wars, could see themselves as once again re-enacting Homer in Egypt; "this would be one of the earliest demonstrable cases of influence of Greek literature on a foreign literature" (100, note 70). Dillery studies examples of synchronism between Egyptian and Greek history in the work of Manetho. Synchronism is understood as an ideological concurrence (sometimes with a competitive intent) between Egyptian events and what are considered to be the most significant episodes in Greek history, such as the first Olympic Games, the flood (also appearing in the work of Berossos) and the Trojan War; it could also involve the identification of an Egyptian character with a Greek one (e. g. Herakles, member of the Ptolemaic ‚Argead pedigree'). Manetho emerges from this paper as well adapted to the cultural environment of the Ptolemaic court and in the Peripatetic milieu of Alexandria: his occasional use of the system of dating by Olympiad, innovative for that time, could have been inspired by Dicaearchus (4 th century BCE), and, in general, by Aristotelian chronographic methods, known in Egypt through Demetrius of Phaleron and developed, a couple of generations later, by Eratosthenes. The choice of this particular synchronism would also have underlined the importance of a festival cherished by the Ptolemies for propagandistic reasons, as shown by the hippika epigrams of the Milan papyrus of Posidippus. Unlike many treatments of the Callimachean aition Coma Berenices, Lloyd Llewellyn-Jones' and Winder's paper does not focus on the literary aspects of the poem but tries to reconstruct its possible historical background (the sources are lacking or ambiguous), tracing the challenges experienced by Berenice of Cyrene, first as fiancée and then as young bride of Ptolemy III, in order to assert and maintain her royal status: this dangerous political situation would have motivated her conscious and unique choice, among the Ptolemaic queens, of the Egyptian goddess Hathor, allegedly without correspondent in Greek (but cf. van Lieven, 63) as a model of queenship. Focusing on the isolationist views often expressed by Egyptian oracular texts, Ladynin compares the Hellenistic "Oracle of the Potter" with previous Egyptian prophetic literature and contemporary narratives: the foes may change (in the "Potter" they are the Greeks, elsewhere the Persians), but most prophetic texts foreseeing the advent of an avenger remain fiercely Egyptocentric; in the "Alexander Romance", however, the prophecy of a saviour king who will conquer the world finds its realization in the actual foreign occupier Alexander, transformed into a legitimate pharaoh via Nectanebo; in a cyclical turn, Alexander becomes the new Sesonchosis, unifying the world under Egyptian rule and thus restoring the cosmic order. Lazaridis' contribution has a methodological intent, suggesting, through the discussion of five case-studies, how to evaluate various elements (literary genre, context) when confronted with parallels in literary texts belonging to two different cultures, and is a caveat against the temptation of drawing conclusions only based on vague similarities. Moyer's contribution on the four Greek "Hymns" of Isidorus offers an interpretation of the epigraphic texts in their own original setting, the temple of Narmouthis-Medinet Madi in the Fayyum. While the author (following Faraone, 237) is right in recognizing one of the possible sources of inspiration for the hymns in elegiacs in Callimachus' "Aitia", it would have been interesting to compare these pieces also with the so-called "Pride of Halikarnassos" (SGO I 01/12/02; editio princeps: S. Isager, The Pride of Halikarnassos, ZPE 123, 1998, 1-23), another aetiological elegy only known in its epigraphic form, placed, like Isidorus' poems, in the main temple of the city, and dealing (but in an exclusively Greek manner) with the original fusion between local, Carian traditions, and the Greek ones. The starting point of Vinson's paper are R. Merkelbach and J. Barns' conviction that the Hellenistic Greek novel depended almost entirely on Egyptian myths and prose narratives, an assumption which remains ultimately impossible to demonstrate, even though we may observe some common features between Greek and Egyptian narratives (the form, i. e. prose, and some generic themes); even an analysis of the similarities and the differences in the treatment of the female characters in the case study (the Aithiopika and the "First Setne" tale), although useful to suggest that Egyptian prose "had an impact on the Greek novel", is not conclusive. Quack presents the only two surviving papyrus fragments in Greek of a massive Egyptian priestly manual titled "The Book of the Temple", already known in many copies in its Hieratic form and in its Demotic version. Ironically, unlike the two Greek fragments, most of the Egyptian manuscripts are still unpublished. P.Oslo 2 and P.Washington Univ. inv. 138 were not immediately recognized as part of the same manuscript and as a translation of the famous Egyptian handbook. The author also offers a provisional edition of the Egyptian papyri PSI inv. I 89 (three fragments) and P.Carlsberg 312 (271-274), and determines the faithfulness of the Greek version to the original text. Most significant is the discovery (278-280) that the Greek translation was produced in the Roman period in Oxyrhynchus, a town which at that time was a thriving Hellenic cultural centre, producing some of the best Greek literary papyri we have found so far. The need for a translation into Greek of a priestly manual had a practical purpose and could point to the fact that, while the linguistic and cultural environment in Oxyrhynchus was mostly Greek, cultic practice and religious traditions were still profoundly Egyptian ( . Tallet argues that bilingual (or trilingual) local priests took care of composing the texts on behalf of the dedicants; only they could have had the authority to allow the inscription to be made in specific locations of the temple. Poems in Greek, also including elements of Egyptian culture, were meant to be complemented by Egyptian imagery (the reliefs on the walls of the temple) and ritual. Tallet's claim "is that, as in Alexandria, the ritual in Kalabsha might have been presented in a bilingual ritual" (302); the goal of such a sophisticated ritual and exhibition of Greek poetry could be the attraction of potential "clients"/patrons (306-309). Jasnow presents the "Book of Thoth", a dialogue between a teacher and a student produced in many copies throughout Egypt but created in the area of Soknopaiou Nesos and Tebtynis. The book also exists in a Greek translation. The work bears some similarities to the Greek Corpus Hermeticum, but the extent of its influence on Greek philosophical texts, if any, is still unassessed (see at 322-325 some parallels between the book and Eudoxos' translation into Greek of the Egyptian "Dialogue of the Dog"). The author confesses: "I myself still find it hard to resist speculating on puzzling Egyptological allusions in Classical authors, who sometimes seem to me to refer to authentic Egyptian material, but at third hand, as it were" (322). Bohak analyses "The Diffusion of the Greco-Egyptian Magical Tradition in Late Antiquity". Besides the corpus of Greek magical papyri, which has already received much scholarly attention, other evidence for the spread of Egyptian magic are defixiones on lead: magical gems, amulets and other objects inscribed with magical spells, which have been found everywhere in the ancient world. One of the Egyptian magic's main assets is that, unlike many oral popular traditions, it relied heavily on scribal practice, requiring specific technical skills. The agents of its dissemination, according to the author, were the same Egyptian priests who produced papyri, wandering Egyptian magicians (characters often appearing in novels, 371), and Greek or Greek-speaking physicians traveling in the Roman Empire.
The book is beautifully produced and there are very few occasional misprints or imprecisions (with reference to p. 197: Dante, like most of his contemporaries in the West, did not know any Greek; all the Greek imagery and myth he reuses in the "Divina Commedia" are known to him through Latin authors; 238 note 70: P. Lille inv. 76d, 78abc, 79, 82, 84 is said to contain "parts of the proemium to book 3 of the Aitia"; book 3 does not in fact open with a general "proemium" -the entry in MP 3 00207.300 is misleading -but with the incipit of the Victoria Berenices). This splendid collection of essays is a precious contribution for understanding the complex and challenging interactions between Egyptian and Greek culture over many centuries. The range of topics covered is impressive and will be appealing to a variety of specialist audiences (papyrologists, anthropologists, linguists, scholars of ancient religion). Most of all, this magnificent book will be stimulating reading for classicists and Egyptologists alike, and, hopefully, an encouragement for further, high-standard joint research in this field.
